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On the Way to Transversal Values in the

 East-West Dialogue: a Hermeneutic View
Culture preserves and transmits values, codes and traditions for one generation to another. Values have a sociocultural significance, because each culture has its own historical way of development and cultivates the specific way of world perception and particular ways of information exchange. Individuals have the same attitude to the world within one culture and tend to behave in similar ways, so culture determines how we interact with other people and how we behave within our reality.  The values of a culture are formed by the interplay of both ideas and aesthetic forms, which provide norms of conduct, standards of behavior, sources of faith and vision. 

The idea of this paper is to consider the ways to elaborate creative hermeneutic model for optimization multicultural dialogue in “post modern” global society. 

Values are developed and then make influence on the type of vitality and life quality of the people.  The understanding of a particular culture requires a correct comprehension of basic ideas and evaluation of perfectness in its aesthetic forms. 

Traditionally we have and follow basic values which are of universal status and quality. Culture can be regarded as a number of human values, first and foremost there are three fundamental values of truth, beauty and goodness. The harmony of these three values appears to be what we usually understand by ‘culture’ and it is achieved by conscious effort, by the self-development of individuals. 

 We all know Love, Truth, Beauty, Kindness and others, which are really basic values for the whole mankind. Religious values based on the three world religions Christianity, Buddhism, Islam have become part of our lives, including culture in different ways of being, reflection, economic and social practice. Besides the three world religions belief systems Confucianism and Daoism in China, are great sources of heuristic ideas for contemporary reality.
Western civilization has ever been superior for the centuries – more advanced in science, economy, technologies, politics, and social policy, Western countries transform their own way of life, because they adapted nature and could prevail over natural order of life. A practically oriented personality in the West certainly exhibits values such as rationality, liberty, legality and equality of human rights. On the contrary, it is well assumed, values such as responsibility, sympathy, friendship, compassion and social solidarity for this type of mentality are values of the second importance. 
The Enlightenment mentality is the most powerful ideology in human history. It is generally recognized that great cultural achievement also are based on this mentality. Dignity of the individual, modern organization concepts, including universities, non-governmental organizations, multinational corporations,  hierarchical authority structures, the ideas of sexual purity, welfare, the mass media liberty, are realization of  the Enlightenment values. They are practically interrelated with Christian values, especially Protestant values, they are considered  to be  universal, true, valid for Christians. 
We cannot support the idea of S. Huntington about the “Clash of Civilizations". The claim of the XXI century and the reality of a globalizing world for the dialogue among civilizations become more and more necessary for human survival and flourishing. The main task of philosophical reflection today is to elaborate a “universal ethic” focusing on the core values with descriptions of paths of learning to be human in the global community, as it was declared in the XXII World Philosophical Congress. Transversal values help working towards a dialogical civilization. As V.V. Mantatov revised the XXII World Philosophical Congress results, today we are witnesses of new world originating, where unifying world philosophy is based on the ideas of transmodern and transversality (9).

In the Age of Globalization, when movement began revising the Enlightenment ideals, the cultures of Russia and the East, China and the West, demonstrate how the two cultures share many fundamental moral and philosophical principles. International relations of both countries show a dialogue among cultures, focusing on how the quality of human creativity, good will and the later achievements in many fields of cooperation can reach effective results.

It is generally recognized that cultures and civilizations elaborate an optimal synthesis of ideas and values that enable people to deal with the tasks of survival and further development. The established norms of such synthesis would be perceived, by those, who tend to believe in heuristic sense of history and interaction, interchange of ideas and values. Cultural diversity in Russia and China gives the source for genuine intercultural dialogues between East and West. Any exchange between peoples, cultures and civilizations, international cooperation and mutual understanding is not only possible, but practically proved. In this context, two countries demonstrate that they owe much to the exchanges and common aspirations of humanity. Human sciences, first of all philosophy prove and on the basis of theories put forward in the twenty first century, the intension for collaboration. At this point a dialogue between the two mentalities has already begun.


On the other hand, East Asia has been supremely confident of its cultural superiority. It was a universalistic cultural order based to a great extent part on Buddism and Confucianism and other systems of values. These theories contain a distinct view of humanity and the moral significance of every aspect of human, natural world and social life. No doubt, this philosophical reflection on this type of civilizational order gave East Asia many centuries of political stability and cultural achievements. The core of the East Asian ethical and cultural tradition is relevant and suitable to the realities of the twenty-first century as well as values of traditional Russian culture.
The cultural collaboration of European, Russian, Eurasian, East Asian values, which are called transversal values, is based on the idea of cultural interaction and a ‘partnership conversation ’.
Dr. Yersu Kim reveals: “Today, even as it has become clear that the Western synthesis is no longer able to offer a sure guide to human survival and prospering, East Asia is nowhere near forging a clear conception of where it wishes to go from here. Efforts have not been lacking in proffering ‘East Asian’ solutions to the

problems facing humanity. 

One such effort was the ‘Asian values’ debate of the 1990s, which focussed on values that emphasised education, onsensusbuilding, harmony, responsibility and leadership. This symposium has the objective of identifying those ‘transversal values’ shared between Europe and East Asia. It will make an important contribution to the task of bringing to life those spiritual and cultural values that could be resources with which to forge a new cultural synthesis, perhaps just an expansion and revision of a partly flawed cultural synthesis. 

I believe the starting point of such an effort at cultural synthesis is to see these values in clear relation to the tasks and problems that afflict humanity and to try to come to grips with them. In a sense I am proposing that we reverse the conceptual process that seems to be at the methodological basis of this symposium. I am proposing that we look first at the fundamental problems that afflict Europe and East Asia, and indeed humanity as a whole, and then try to see what values are needed to deal with these problems.

The required values may turn out to be European, East Asian or of some other provenance. We understand these values because they are connected closely, in an existential way, with the problems we know first-hand. People from different cultures can communicate in intelligible way about these values because the problems from which they spring are common to these different cultures” (8, р. 135)
One of the most important strategic objectives of cultural development in modern China is construction of harmonious culture as an indicator of the state’s soft power. This type of culture provides the idea of multifactor development, universal, coordinated, continuous development of political, economic, social and cultural components of harmonious society as an integrated system. So the ancient Chinese idea of ‘great unity’ is no longer a utopian vision but a realizable, even practicable, challenge.

The theory of sustainable development and conception of a new mental paradigm, new type of civilization is supposed to change moral values. Sustainable development presupposes more holistic sense of perspective, which teaches how to balance and coordinate human satisfaction among many different dimensions of human existence. This new vision would be one that places the inner satisfaction of the mind on the same or even on a higher level than material satisfactions. Literature, music, painting and meditations would enrich practical activity. It would be a way of being in which mind and emotion, quality and quantity, future and past times will have their own appropriate and respected places. 

Philosophical reflection on rethinking of spiritual foundation of a new society deals with East Asian cultural traditions in globalizing process. We believe that East Asian moral values can bring fresh view.    
Confucius teaching still has a significant impact on political, economic and

cultural life of contemporary China. The Confucian conception of morality, especially “benevolence”, “adherence to tradition” and “respect for the elderly persons”; has the important effect for up-bringing process, and emphasizes the importance of the educational function of culture in China. The Confucian conception as a national, spiritual, intellectual heritage is deeply heuristic in globalization which is inevitably a process of unification and the conception has the great strength not only in modern East Asia, but in Russia and Europe. For example, the principle “learning to be human is a ceaseless process of self-realization” has been very attractive in Europe and is still produces great effect for those who would like to become a successful professional. The Confucian values seem so modern to Western intellectuals and it demonstrates grassroot potential to study what is true and useful. 
It is obviously consumed that traditional East Asian thinking offers helpful intellectual and spiritual resources for solution global problems of the contemporary world.
In this context it is essential to define the role and place of Russia as a multinational country which occupies the vast territory and stretches on two continents connecting European, specific Russian and Asian cultures. Among the Asian nations inhabiting the Russian Federation Buryatia is a region in the Eastern part of Siberia between Lake Baikal and Mongolia.  

The Buryats, speaking in details the Buryat-Mongols are the nothern part of Mongolian nation. During many centuries they lived in most of countries, appeared in Central Asia (for example in a great empire Hoonnu). All the time the Buryats lived around Lake Baikal, though the territory stretched further than recent Krasnoyarskiy region in the West, and in the East as far as the Amur river.


The only way to understand the phenomena of the nation is to study its history and it gives the chance to understand the way how archetypes and codes of civilization are reflected in modern political conditions. The Buryat-Mongols were involved in participation of Central Asian, later world  great events in the XIII century, following the ancient cultural and political traditions, rich experience of nomadic statecraft, owing unique value system, spiritual culture, ethics and law, which regulated  international communication in Central and Eastern Asia.

 
Specific characteristics of Central Asian civilization were in the principle of co-natural coexistence and it was declared in the desire to combine nomadic and stable ways of living, cattle-breeding with agriculture and handicraft, production. It is well-known that since the time of Hoonnu till the Mongol epoch in Central Asia there were appeared several writing systems, csyllographic printing tradition was founded, education system and school of interpretation was originated. In the field of conscience freedom the nomads were more advanced than all contemporary communities of that time (before the XIII century). There was also a high culture of spiritual perfection and technology of interactions with different levels of reality. 



The memory of the Steppe civilization keeps the facts that nomadic people (the role of the Buddhism should be taken into account) complicated problems were solved by means of negotiations, which can be proved by a unique diplomatic mission - a trip of the Buryat delegation to the Russian Tzar Peter the Great in 1702-1703. The purpose of the visit was - to defeat the Buryats from violence of top executives at local administration and then, to defeat from the Mongolian and Manchzhur invaders. During these days our people celebrate the 350th anniversary of  Buryatia joining the Russian empire, since that Buryatia has been as a part of  the Russian Federation. 
The nomads of Eurasia have been noteworthy carriers of technical and cultural diffusion all along the communication and trade routes from one end of the

continent to the other. Reflection upon historical fortune of great and small nationalities and nations, their destiny, role and place in the history of the mankind lead to thinking of historical and political logic on a way of progress. 

The Mongol people, including the Buryats, were part of Central Asian cultural traditions and in particular, religious traditions. Shamanism, which had been a leading pagan religion of the Buryats for a long time, had very much in common with shamanism of other Central Asian peoples. The same can be said of Buddhism. First originated in India, Buddhism was developed outside of India and fulfilled the mission of a world religion, became an open system, adapting original world-outlook concepts and cults. The Mongols began studying Buddhism at the beginning of the XIII century during invading campaigns of Genghis Khan and his successors while they were conquering the Kidanies, the Chinese, the Tanguts, etc.) But Buddhism was not consolidated at that time and began spreading among the Mongols only at the end of the XIV century.


What is the importance of this phenomenon? Buddhism as one of leading world religions, is the most humanistic and peaceloving religion. It made it possible to forget about successful invading Genghis Khan campaigns and forming   great  Mongolian empire, the time of their military spirit. Buddhism made a strong influence on the Mongolian and Buryat mentality: agressiveness  and intolerance decreased, a tendency to solve  contradicting problems and conflict resolution through negotiations, through  dialogue, desire to reach consensus.


The analysis of the so-called “River civilization” in many water towns and villages in China demonstrated the existence of a completely different mode of human civilization, that of the rice-cultivating fishing civilization. The people of this civilization recognized as the highest value their environment, benevolence and compassion. Why not first to study then to educate young generations on the examples of both types of the mentioned civilizations. Not only technological and aesthetic transfers, but philosophical and religious ones broaden views and extend mutual understanding in the sharing values among cultures.

Yersu Kim wrote about the principle of transversality:
“We would do well to keep in mind the origin of the notion of transversality, which comes from geometry. The values of different cultures and civilizations intersect at points where there is a perception of the commonality of the problems that they face. To be sure, the idea of transversality is not an easy notion, and it may in the end prove not to be possible to free it from the metaphysical and epistemological baggage that burden the notion of universality. It seems, however, to be more ‘userfriendly’ than universality, since the latter is bound up with the difficulties of communicability and translatability, as well as with the charge of hegemonism.

What is clear is that both Europe and East Asia have a common task at hand of forging a cultural synthesis that can serve humanity as it faces the realities of the twenty-first century and beyond” (8, p. 135)
As we can see, the dialogue of cultures is the “other side” of the process of globalization. The question about possible strategies of intercultural interaction, its opportunities and limits, as well as potential grounds for mutual understanding is ultimately vital today for contemporary philosophy. This idea determines perspective of consolidation of scholars as well as other professional in realizing dialogue itself.

One of the well-known and recognized dialogical methodology is hermeneutics. Under the influence of Hans-Georg Gadamer, hermeneutics developed in broader philosophical terms. Gadamer associates understanding with inner historical, dialectical and intrinsically linguistic experience. The object of philosophical hermeneutics is no longer a text, as it has traditionally been in the history of its development. The sphere of research is now extended to structures of society and social relationships (6). 
Contemporary scholars develop hermeneutics in communication studies mostly in the USA - they are R. Palmer, S. Deetz, K. White, J. Stuart, J. Anderson and others. One of the most popular tendencies is application hermeneutics to intercultural communication. In the context of this paper hermeneutics is considered as a vey important philosophical paradigm in the study of dialogues of civilizations. Contemporary German philosophers J. Habermas and K.-O. Apel analyzing hermeneutics, underline the ethic aspect of the communicational discourse (7).

F. Dallmayr studying modalities of intercultural dialogue, emphasizes heuristic features of hermeneutic dialogues in the following ways: “Adapting, but also modifying the Habermasian scheme, I shall distinguish between three, or perhaps three-and-a-half, main types of intercultural dialogue. I list first the different modalities and then comment briefly on each of them. The three basic modalities are these: (1) pragmatic–strategic communication; (2) oral–universal discourse; and (3) ethical–hermeneutical dialogue. To these one can add a fourth type – but I prefer to treat it as a sub-category under (3): agonal dialogue or contestation.” (4, р. 79)

F.Dallmayr expresses that in ethical–hermeneutical dialogue, partners seek to understand and appreciate each other’s life stories and cultural backgrounds, including cultural and religious (or spiritual) traditions, storehouses of literary and artistic expressions, and existential agonies and aspirations. It is in this mode that

cross-cultural learning most importantly takes place. We can agree with F. Dallmayr that the most full-bodied intercultural modality is ethical-hermeneutical dialogue. Here particular cultural experiences can enter in a genuine way – while still preserving the openness to the ‘other’ required for dialogue.

My vision of hermeneutic ideas, applying to the study of intercultural communication is the following. 
For the analysis of intercultural hermeneutics this conception will use the elements of a theory of hermeneutic experience:

1.
The hermeneutic circle and the problem of prejudices give the direction when a single phenomenon can be interpreted and understood in the context of the whole cultural tradition of the past, understanding of otherness helps overcoming the personal context of our own prejudices. Prejudices constitute the historical reality of being. The intuitive anticipation of the whole meaning is corrected by interpretation of rituals, customs, family relations, etc. The unique position of Russia as a Eurasian country reveals connection of Western and Eastern cultures. The existence of Confucian, Buddhist, Daocist values in China can be the example positive prejudices. The brilliant example of how negative prejudices are overcome in the context of global policy and the whole mankind is the United Nations, then its derivative organization UNESCO. Through conferences and other sociocultural, educational projects, UNESCO contributes to better intercultural understanding and practical results.
2.
The hermeneutic significance of temporal distance defines historical thinking, historical mediation between the past and the present, which help realizing historical value of different notions, historical consciousness reconstructs the historical horizon and putting ourselves in the position of other culture representatives. Thus, Buryatia presents the area where people of mainly two nations live, in the region representatives of European and Oriental cultures live. For better understanding we must analyze interrelations of these two cultures in the past. Temporal distance with the filtering process let false prejudices overcome and true ones leave.

3.
The principle of History of Effect can be applied to intercultural communication and it must take place in a hermeneutic situation. Knowledge of ones can never be complete and so each side of communication must be open towards new meanings, it helps understand ourselves much better. Transmission to the horizon of the other culture gives understanding priorities, ways of interpretation of speech situations, speech acts, the rules of speaking, personal relations, the functions of speech in the community, ethnic political problems. Cultures communicate in different ways, but forms of messages require a shared code, communicators who know and use the code. The Silk Roads have been major arteries for the exchange of culture and civilization for at least fifteen hundred years, and have helped shape recent human civilization at least in East Asia. 

The Buryat culture based on Buddhist religious traditions and their codes, the Russian culture based on Russian Orthodox church and its codes. Here we can find facts for hermeneutic analysis. For example, how emotional co-experience is possible in intercultural communication between the Buryat and the Russian when they deal with values. 
4.
According to advanced contemporary research in the field of intercultural communication, there is an idea concerning traditional cultural dichotomy – Western and Eastern cultural traditions will be transmitted to transversalism, this will be the basic principle of co-evolution, co-existence and unification of planet inhabitants. Synthesis of contemporary culture, dialogue of different cultures is the reality of the XXI century. The hermeneutic approach with the aim of humane thinking suggests methods of universal understanding. The idea is not to suppress the culture of the minorities, but to give the chance to survive and develop the way for dialogue and cooperation. We can find a model of the future dialogue between the two cultures on the example of dialogue of peaceful interaction and intercultural communication of  East Asian and Russian cultures. 


The hermeneutic methodology contains effective methods of interpretation of any cultural phenomena, the most global and complicated one is a dialogue of civilizations. In the time changing from universalism to transversalism, the study of moral values and the role of traditional values of East and West is now an important scientific and practical problem. The world today is full of misunderstanding and violence. The perspective tendency will depend on philosophical reflection and the way how the mankind will find the possible direction for building bridges of dialogues.
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